Myth, legend, and history appear as constituent components in the ideology of a ruling elite. If the ruling elite is foreign, the ideology acquires a distinctive colouring. A noble lineage which could be traced to common roots shared with the autochthonous population of the country was seen by Mamluks as a tool to maintain and support their authority. A version concerning the origins of the Circassian Mamluks can be found in al-'Ayni's treatise which stated that the forefathers of the Circassian Sultan Tatar had been Arabs of the Ghassan tribe. The legendary version of the origin of the Circassian Mamluks narrated reveals an important aspect, which directed and shaped the development of the ideology of the Egyptian ruling elite: the eagerness of the Mamluk sultans and their entourage to find and demonstrate a relation, if remote and vague, to the country's local population.
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The best inheritance that fathers can give their children, more precious than any patrimony however large, is reputation for virtue and for worthy deeds… Cicero I. The early historical studies as a form of intellectual pursuit went from myth to its rational rethinking, to its historical interpretation, with myth understood as a distorted account of some fact or event that took place in the bygone days. The word ίστορία (istoria lit. investigation, inquiry) was used by Ionic historians in antiquity as a term for their occupation. The focus of their research and interest was not only on folklore, folk novels, adventure stories about travels, weather chronicles, but also on genealogical and mythical fables (Lurie 2010: 103) . Associated with a particular geographical location and a certain tribe or community, bearing relevant ritual or social significance, legend as a story about a historical character is considered to be a form of transition from a mythical narrative to a historical one. Most scholars agree on a deeply-rooted genetic connection between the historical and the mythical, although their interpretations of the dichotomy between history and myth might be dramatically contrasting (Myth in History… 2009: 2; Meletinsky 2012: 7; Toporov 2008: 470-471 ). This connection suggests a possible counter-process-"the mythologizing of history". At the turn of the 20th century, European thought raised the issue of the interpretation of political myth-making, with myth becoming a central issue and notion of sociology and theory of culture. At present most experts agree that the historical myth as a "tool for revitalizing the past for further usage and acquisition" makes up the basis of the historical conscience of the greater part of society, forming the required patterns of social behaviour, of historical outlook which is socially conformable in certain circumstances (Andramonova 2008: 91-92; Demin 2012: 249; Gatashov, Lubsky 1999: 84; McDonald 1969; Meletinsky 2012: 7, 22-23; Saunt 2006) . "I will see myself forever in its past" -these are the words of A. Rimbaud, a poetphilosopher. Creation myths, epics about gods and heroes, legends about remote forerunners, stories about the past, all of these help people to understand their present and to believe in their future, to identify themselves and to become aware of their destiny and their mission in the world: "a universal law of historical memory inspires people to look for the roots of the present day in the past" (Zelenev 2012: 111) . Resorting to the beginnings and summoning up our historical memory acquires utmost importance at times of crises or other difficulties when a community or society finds itself having to assert its rights to already available resources or to those which can be acquired (Repina 2007: 7) .
Myth, legend, and history appear as a constituent component in the ideology of a ruling elite. If the ruling elite is foreign, the ideology acquires a distinctive colouring. In the middle of the 13 th century the Mamluks-slave warriors brought from South Russian steppes, the Crimea, the Caucasus and other Turkic-speaking territories to the Nile-assumed power in Egypt and for over two and a half centuries ruled as independent sovereigns of the state they had established.
The myth of their invincibility as "the most daring military caste with the rights and morals of knighthood, whose coat-of-arms and letter-of-privilege was a deed of purchase from the slave market" (Bazili 2007: 65 ) took centuries to shape. Epic tales about the feats and deeds of Mamluk heroes were handed down from generation to generation. Popular memory keeps a long-lasting image of the Mamluks as unsurpassed warriors and brave knights skilful in martial arts (Naumkin 1982: 45) . They embraced an ideology according to which only the elite-in this case the Mamluks alone-had the specific characteristics necessary to exercise authority. (Zelenev, Ilyushina 2013: 42) .
In the first period of the Mamluk Sultanate, the major part of the ruling elite was constituted by warriors of Turkic origin. In the late 13 th century Sultan Qalawun (1280 Qalawun ( -1290 established an army corps composed mainly of Circassians and other Caucasian people (Zelenev 2007: 139-140) . In 1382 a Circassian guardsman, amir Barquq (1382 Barquq ( -1389 1389 /1390 -1399 usurped power and was proclaimed sultan. He became the founder and the first ruler of the Circassian Mamluk Sultanate (1382-1517).
The transition of power to the Circassian clique was marked by significant changes in the Mamluk culture. Sultan Barquq introduced new principles of the Mamluks mode of life. They were allowed to settle in towns and cities, to get married (Al-Maqrizi 1998: 67) . These warriors gradually assimilated adopting the features of local life style, which facilitated the convergence of local Arab culture and Mamluk culture (Rabat 1995: 293) . On the whole, Barquq and his successors were more committed to Arab-Muslim culture than the amirs before them (Haarmann 1988a: 100-101) . In the early 15 th century there was evidence of growing anti-Turkic sentiments among Egyptians, similar to those already chronicled under the Ayyubid dynasty, and it was triggered by the dominance of the Turkic guards. For some time the Mamluks had failed to corroborate their status as Muslim defenders with new military achievements, while political instability and economic crisis complicated the situation. In these circumstances attempts to find a deeply rooted connection between the alien ruling clique and the Arab population of the country assumed paramount importance (Haarmann 1988b: 63-73 ).
The works of that period did not once raise the question of the origin of the Mamluks as representatives of the political military elite which changed with every generation. The need of the society to find further reasons to comply with the alien dominant rulers who could hardly speak Arabic was reflected in the idea that the Mamluks were not only skilful with weapons, but also had glorious and noble ancestry. Therefore, a noble lineage that could be traced to the common roots shared with the autochthonous population of the country was seen by the Mamluks as a tool to maintain and support their authority. According to some Arabic and Byzantine sources, Jabalah ibn al-Ayham, who was mentioned in the treatise, took the side of Muslims after the troops of Emperor Heraclius (610-641) had been defeated in the battle at Yarmouk in the summer of 636, but then returned to the Byzantians. His reasons to break with Muslims are obscure. Jabalah, who chose to stay Christian, might have done it under the influence of the fact that Caliph ' refused to exempt him from paying jizyah 6 and kharaj 7 (obligatory for all dhimmis 8 in the caliphate), and to allow as an exception to pay sadaqah 9 instead (Krivov 1981: 156) .
II.
The The author promises to be laconic and states that the manuscript "is based on numerous writings and accurate accounts". He dedicates his work to Ridwan Bey al-Kabir upon whose request he started gathering information for his "Research" (Nasab. F. 2) 10 .
6
A poll tax imposed on non-Muslim subjects in Islamic states.
7
A land tax. In the early Islamic state kharaj constituted a tax on lands owned by non-Muslims. Non-Muslims citizens of an Islamic state who accept the status of a religious minority and pay the imposed poll tax, jizyah.
9
Sadaqah -a portion of one's income, voluntary charity, which is given by propertied Muslims for helping the poor. Petersburg State University (Hathaway 2003: 152-153, 240) . Unfortunately, there was not a chance to study personally "Qahr alwujuh…" and the Princeton manuscript. However, comparing the St. Petersburg University manuscript with the descriptions of the London and the Manchester copies given in Hathaway's work could make it safe to assume that we indeed deal with the copies of the same original. If collating the manuscripts proves their identical nature, the St. Petersburg copy will become the fourth version of this literary monument.
of Ridwan Bey, is shown here as a man who not only kept and treasured the memory of his forefathers, but also could speak Arabic, the language of his ancestral tribe.
The final part of the manuscript is devoted to Ridwan Bey himself. The author uses various appellations: a branch of the Quraysh tree, the crown of the dynasty of blessed rulers and sultans; while the manuscript itself is termed "a unique pearl and a precious treasure" (Nasab, F. Beys in Egypt completely independent from the Sublime Porte. In both cases we see the past being turned into a myth, a process of paramount importance in the life of any community particularly in a time of crisis, as it helps to unite society.
